ABSTRACT: In book 1 of his Periegesis Pausanias interprets Athenian history from the perspective of urban politics in the Greek East in the second century ce. He emphasizes the achievements of the aristocrats Theseus and Themistocles, downplays their misdeeds, and especially portrays them as victims of a capricious urban demos and the ambition of unscrupulous peers. He also shows a hostility towards classical democracy, an attitude consonant with his own age where increasing oligarchization and the growing power of the boule came into conflict with a still potent demos.
I. Introduction
Pausanias' Periegesis is without doubt one of the most important literary texts classical archaeologists have, and in recent years scholars in other areas of classics have extended their analysis of both work and author into untapped areas. 1 One fruitful path of research has been delineating the relationship of Pausanias to contemporary Greek political thought, and both his attitude towards the Romans and his conception of Greek 1 Classicists and historians have analyzed, for example, Pausanias' digressions on Hellenistic history (W. Ameling, "Pausanias und die hellenistiche Geschichte," in J. Bingen, ed., Pausanias historien: huit exposés suivis de discussions [Geneve-Vandoeuvres 1996] 117-66); his narrative techniques and authorial voice (J. Akujärvi, Researcher, Traveller, Narrator identity have received due consideration.
2 But because the Periegete focuses on material culture and has strong interests in religious and mythical history, and because he expressly does not give extended digressions on the classical past, an area so well-trodden by sophists of his day, modern scholars have tended to pass over his sparse but meaningful remarks on politics and political actors of the classical period. This is unfortunate, for the reality of his second-century ce world informs his judgments on the significance of past actions.
In writing his Periegesis, Pausanias had to choose what to include and what to exclude from the unfathomably rich landscape before him. Despite the lack of a proper preface, he gives us occasional explicit glimpses into his research processes and interests, including his most programmatic statement: "Such are, in my own opinion, the most notable things that the Athenians have in traditions and sights, and from the beginning my account has sifted out from the mass what is fit to record."
3 But for the most part he reveals his attitudes towards, for example, the Romans and Archaic art, by alternately including and omitting buildings and objects, and modern scholars investigate to what degree the landscape as Pausanias describes it differs from what archaeologists find. 4 My goal is to apply the same methodology to his treatment of figures and events of Greek history, for I believe that there we can discern contemporary second-century ce Greek political and social thought, albeit on a small scale. Just like Plutarch, Dio Chrysostom, and Aelius Aristides, Pausanias was a Greek aristocrat living under Roman domination, and this of necessity colors his retelling of historical events and people from earlier eras. The cataloguing of statues, tombs, and other 2 For his perceived opposition to Roman rule, see S. Swain, Hellenism and Empire: Language, Classicism, and Power in the Greek World A.D. 50-250 (Oxford 1998) Rome et l'Empereur," REG 112.2 (1999 /2000 510-67. 3 1.39.3: τοσαῦτα κατὰ γνώμην τὴν ἐμὴν Ἀθηναίοις γνωριμώτατα ἦν ἔν τε λόγοις καὶ θεωρήμασιν, ἀπέκρινε δὲ ἀπὸ τῶν πολλῶν ἐξ ἀρχῆς ὁ λόγος μοι τὰ ἐς συγγραφὴν ἀνήκοντα. In this article I use the Greek text of M. H. Rocha-Pereira (Teubner 1989) for passages of Pausanias. All translations are my own. 4 Pausanias notes the temple of Octavian at Corinth, but not the group of buildings nearby that glorify the Julio-Claudian family (2.3.1); for Pausanias' relationship to the Roman emperors, see A. Jacquemin, "Pausanias et les empereurs romains," Ktema 21 (1996) 29-42. monuments gives Pausanias the license to omit, expatiate upon, damn with faint praise, or damn with real anger prominent figures from Athenian history, just as he can be selective in his inclusion of imperial-era buildings and how he describes them.
In treating the monuments and traditions of Attica, which he exalted as the central site for the classical tradition, Pausanias needed to confront the fact that the monuments he and others found so intriguing were often the product of a political system incompatible with the one he knew from his own life. For in the first and second centuries ce Greek society experienced increasing oligarchization under Roman influence and growing antagonism between the ruling class and the demos. On the one hand, aristocrats sought to monopolize political power in the municipal boule and stem dissent through lavish displays of euergesia-buildings, festivals, and distributions of money or food-displays of generosity that nonetheless emphasized class divisions and the fitness of rich benefactors to rule the commons. On the other hand, the demos as a whole used its approval of such displays in the still extant ekklēsia to maintain some power over the ruling class, and subsets of the demos, specifically professional and civic groups, sought to establish places for themselves within the civic hierarchy and so claim a share of public power. The traditional picture of a static imperial-era Greek city with the demos cowed by an ascendant and Roman-style bouleutic class has, as the result of recent research, given way to one where the ruling class, backed by the ideology and army of Rome, has gained a monopoly over polis administration but must contend with a marginalized, yet still powerful demos. Athenian democracy. This he achieves chiefly by portraying them as men wronged by the caprice of the demos and later redeemed.
II. Theseus

A. The Athenian Hero
Theseus, the Attic hero par excellence, is unsurprisingly the most prominent figure in book 1 of the Periegesis. Originally a local hero, Theseus grew into a national one in the Archaic and Classical periods and eventually became a major figure in Greek mythology with a set of labors comparable to Heracles' and an active role in the myths of the Seven Against Thebes and Oedipus. 6 Everywhere Pausanias goes in Athens and the countryside he finds places and monuments connected with Theseus, and so he covers in a synchronic fashion the entire biography of the hero, which I have summarized in appendix 1. Pausanias especially emphasizes his heroic actions in combat, for example against the Amazons at Themiscyra and in Attica and against the Minotaur and Minos in Crete. Pausanias' Theseus is a consummate hero: a defender of the independence of his fatherland on the battlefield and elsewhere.
Pausanias also views Theseus as the figure most responsible for the development of Athens as a political community. He notes the synoecism by which Theseus made Attica into a state, an act sanctified by new religious cults (1.22.3) . Like Orestes, Theseus played a pivotal role in Athenian legal history, setting the precedent of pleading justifiable homicide after killing Pallas and his sons (1.28.10) . His son Demophon plays a similar role in the first case of involuntary homicide (1.28.8-9) . Simply put, Theseus looms larger in book 1 than any comparable figure, historical or mythical, in the Athenian landscape and tradition.
B. The Aristocratic Hero
But make no mistake: Pausanias' Theseus is an aristocratic hero. This is especially clear in his pairing of Theseus with his rival Menestheus, which begins early on in the book and continues through the end of his description of Athens. Pausanias first introduces Menestheus in his usual role, known from the Iliad, as the Athenian commander in the Trojan War, but Theseus immediately overshadows him: "And Phaleron-for here the sea is closest to the city-was the Athenians' port, and they say Menestheus left from that place with his ships for Troy, and before him Theseus when he was going to pay the penalty to Minos for the death of Androgeos."
7 Theseus overshadows Menestheus here, as the feat of killing the Minotaur is compared implicitly with Menestheus' small role in a grand saga. Although Menestheus does appear later on in the Trojan Horse monument on the Acropolis, the sons of Theseus do as well (1.23.8) ; the family of Theseus thus shares in even this little bit of Menestheus' martial glory.
The contrast between the two heroes, as Pausanias gradually develops it, is stark. First, they are unequal in lineage: Theseus is reputed to be the son of a god (1.17.3) and is in fact the son of King Aegeus and a descendant of Pelops (1.41.5) . Menestheus, however, appears only as a man of unknown origin: in book 1 Pausanias omits his patronymic and lineage and whether he had any descendants, giving the reader the impression of a man of negligible stock. He does, however, clearly know his lineage even beyond what Homer gives, for at 2.25.6 he notes that Menestheus was a descendant of the Athenian king Erechtheus. 8 Second, Theseus displays many great deeds of bravery, whereas Menestheus apparently served only at Troy. Thirdly, despite his achievements, Theseus is expelled by his own people and dies ignominiously in exile (1.17.4-6) . Menestheus, however, wins the throne through manipulation of the demos, but after his death the dynasty he displaced, the Theseids, returns to power. Lastly, Theseus' remains are eventually returned to Athens in great honor, but Menestheus' grave is nowhere mentioned.
Pausanias draws the greatest contrast between these two heroes at the point when power shifted from Theseus to Menestheus. Soon after entering the city proper he pauses to interpret a painting representing Athenian democracy in the Stoa of Zeus Eleutherios:
And on the wall opposite Theseus is painted with Democratia and Demos. The painting shows Theseus establishing equality of citizenship for the Athenians; and a tradition also circulates among the common people that Theseus gave over the government to the people and that from his time onwards Athens remained a democracy until Pisistratus revolted and ruled as a tyrant. Now there are other false stories among the common people, inasmuch as they are ignorant of history and regard as trustworthy whatever they hear right from childhood and in choral songs and tragedies. And it is also said about Theseus who was king himself that after Menestheus died Theseus' descendants to the fourth generation remained as rulers. If it pleased me to give the genealogy, I would count off also those who ruled as kings from Melanthos to Kleidikos, son of Aisimides. Paus. 1.3.3 First, it must be noted that Pausanias draws a distinction between two actions attributed to Theseus: his establishment of "equality of citizenship" (ἐξ ἴσου πολιτεύεσθαι), which Pausanias accepts, and his alleged establishment of Athenian democracy, which Pausanias takes pains to refute. The first phrase appears only once more in the Periegesis, in the account of Aratus' career at Sicyon, where Pausanias describes how Aratus, having ejected the tyrant Nicocles, restored the old order: "And Aratus returned to the Sicyonians equality of citizenship by making a pact with the exiles, and he returned to the exiles their houses and whatever else of their property had been sold, and he himself compensated the buyers for the price of their goods."
10 Here Pausanias associates equality of citizenship with the return of exiles, the restoration of property, and the reestablishment of civic concord.
11 The phrase ἐξ ἴσου πολιτεύεσθαι in both these passages seems to mean the equality of citizens before the laws, chiefly, I would argue, the equal participation of aristocrats in the rule of the city. It is reasonable to ask what state of polity Pausanias considered the status quo. A hint comes from Plutarch. In his Praecepta, he counsels Menemachus on how the statesman must maintain order among his fellow aristocrats and thus obviate Roman intervention:
The cause of this [i.e., the submission of the polis like a slave to the Romans] is above all overweening ambition and a desire to dominate among the first citizens. For either in the harm they do they force the weaker to withdraw from the city, or when differences arise among them, they do not think it worthy of them to have a lesser share than their fellow citizens, so they introduce the stronger [i.e., the Roman authorities]; and as a result of this the boule the demos, the courts, and every office lose their authority. It is necessary then to soothe the private citizens with equality and the powerful with mutual yielding, and to keep and solve the problems at the level of the polis.
12
Mor. 815a
Differences must not rise to a level that compromises the basic equality that aristocrats share in the rule of their polis; a mutual give-and-take ensures their domination over the commoners and their autonomy from the Romans.
Pausanias refuses to accept Theseus as the ur-democrat: he was a king and despite misconceptions, however common, the monarchy survived his exile and death. It is significant, I believe, that he is moved to such criticism of popular tradition by an image of Theseus interacting with the personifications of Democracy and Demos. In response, he expressly deprives Athenian democracy of any claim to great antiquity and of any connection to the most Athenian of heroes and denies the yielding of any power to the people. 13 But elsewhere he goes even further and generalizes about the historical primacy of monarchy in Greece. For Pausanias monarchy was the original form of government, as he states at the beginning of his book on Boeotia: "That these men (the Plataeans) were ruled by kings in the beginning is clear, for in ancient times kingships, not democracies, were established everywhere in Greece."
14 As in art, so in politics Pausanias esteems the old ways most.
In fact, in the Periegesis changes of government from monarchy to another constitution often appear dangerous and help explain why Pausanias is eager to affirm here that Theseus neither established a democracy at Athens nor did away with his monarchy. In the case of Athens' neighbor Thebes, the change of constitution leads to a betrayal of the Greek cause. After the death of their king Xanthus in a duel, the Thebans decided to forego monarchy: "It seemed better to the Thebans that their government be conducted by several persons and that not everything hang upon one man."
15 Pausanias then blames the medism of the Thebans on this political change and makes an interesting contrafactual: "The Thebans do not share in this blame as a people because an oligarchy, and not their ancestral constitution, was in force at Thebes at the time; indeed, if the barbarians had come to Greece when Peisistratus or his sons were tyrants, it is certain that the charge of medism would have caught even the Athenians."
16 Pausanias uses the Greek word for oligarchy only in this passage, but the emphasis seems to be that discarding their traditional form of government, monarchy, led the Thebans to a nadir in their city's history and induced them to betray their own race.
Although Pausanias is not absolutely hostile to democracy, 17 he has a low view of it, as he makes very clear at 4.35.5:
When the Epirotes ceased to be ruled by kings, the demos engaged in outrageous behavior, including disobedience to their own officials; and the Illyrians who inhabit the lands by the Ionian Sea above Epirus conquered them with a sudden raid. For I do not know a democracy where the people prospered other than the Athenians. And the Athenians were brought to greatness on account of it; for they surpassed the Greeks in their own intelligence and they disobeyed their established laws least of all the Greeks.
18 Paus. 4.35.5 For the Epirotes the end of monarchy brought public disorder amounting to anarchy and led to subjection to a foreign power. In Pausanias' mind, democracy almost always seems to lead, in the best-case scenario, to a lack of prosperity; he even qualifies the one notable exception, the Athenian democracy, by attributing their prosperity to their native intelligence and veneration of law and order. The Athenians are exceptional in many ways: why, they even made democracy work!
C. The Expulsion and Death of Theseus
Theseus' career of heroic achievements comes to an end with his imprisonment in Hades, or as Pausanias historicizes it, in Cichyrus in Thesprotia:
Regarding the death of Theseus many contradictory stories are given: for they say that he was imprisoned until he was freed by Heracles, but the most trustworthy account is the one I heard. Theseus went into Thesprotia to kidnap the wife of the king of the Thesprotians, but he lost the greater part of his army and both he and Pirithous-for eliminating democracies and establishing timarchies in their place; thus Pausanias connects the coming of foreign domination with the end of the democracies. According to G. J. D. Aalders (Plutarch's Political Thought [Oxford 1982 ] 29-30), Plutarch held very nuanced ideas about democracy, but in general when he uses it in a neutral sense he means a republican polity in opposition to an oppressive monarchy, and when he specifically calls a constitution or political movement democratic, he means a radical democracy which he decidedly despises. As a parallel to Pausanias' views, Plutarch describes Theseus as preventing the formation of radical democracy at Athens (Theseus 25.2). Overall, he holds that the demos must be led by wise statesmen and cannot act properly on its own without such guidance.
Pirithous went on the expedition eager for marriage-were captured, and the Thesprotian held them in Cichyros. 19 Paus. 1.17.4 After an excursus on the worthy sights of Thesprotia, which otherwise lies outside the geographical purview of the Periegesis, Pausanias recovers the thread of the story and relates the dire effects of Theseus' defeat and absence:
And at that time when Theseus was imprisoned, the sons of Tyndareus launched an expedition against Aphidna and captured Aphidna and brought Menestheus back as king; and Menestheus considered of no account the children of Theseus who had departed for Euboea to Elephenor, but considering that Theseus, if he ever returned from the Thesprotians, would be a considerable foe, he established the rule of the demos by courting them, with the result that although Theseus was saved [from imprisonment], he was later expelled. Theseus set out for Crete to Deucalion, but he was carried by the winds to the island of Scyros, where the Scyrians honored him exceptionally because of the glory of his lineage and the excellence of his achievements; and Lycomedes plotted his death on this account."
20
Here Pausanias moves the onus of establishing Athenian democracy from the hero Theseus to Menestheus, who uses flattery to win over the people and convince them to drive out their rightful king. It is this kind of inauspicious beginning that he wishes Athenian democracy to have. Furthermore, it is interesting to note how Pausanias contrasts the Athenians and Scyrians in this final episode of Theseus' life. The Athenian demos, won over by Menestheus' ministrations, turned hostile to their legitimate king and defender, while the Scyrians, who did not otherwise receive any favors from Theseus, honored him so much that their own king feared for his throne and betrayed xenia.
Pausanias, however, does believe that it is possible for a ruler to both enjoy the favor of the demos and remain true to aristocratic ideals. His long narrative of Messenian history provides several examples. First, Pausanias states that after Euphaes' death the demos chose Aristodemus as king: "And while Aristodemus reigned, he remained eager to grant the demos appropriate favors and held in honor those in power, including Cleonnis and Damis; and he also conducted relations with his allies on terms of flattery and sent gifts to the leaders of the Arcadians, to Argos, and to Sikyon."
21 Note that Aristodemus directs his courting (διὰ θεραπείας) and gifts (δῶρα) to the allies, and that he varies his conduct towards the different strata of the state: appropriate favors (τὰ εἰκότα χαρίζεσθαι) for the people and honors (ἦγεν ἐν τιμῇ) for the aristocracy. These measures allow him more success than his predecessor Cresphontes, whose unfortunate end stemmed from too close a relationship with the demos: "The wealthy rebelled and killed Cresphontes and the rest of his sons, except Aepytus, because Cresphontes was conducting affairs for the most part to curry the favor of the demos."
22 Later when Aepytus recovers his family's throne, he shows that he has learned the lesson that his father had not: "And bringing to his side the aristocracy of the Messenians by courting them and those belonging to the demos with gifts, he attained such a degree of honor that his descendants were called Aepytidae instead of Heracleidae."
23 Clearly, cultivation of the demos has its proper limits, beyond which lies the potential for disturbances in the state. Plutarch too, in describing the proper handling of the demos, advises aristocratic politicians to yield in small matters so as to guide the people with a strong hand in important matters (818a-b).
It is advantageous here to examine Pausanias' vocabulary a little more closely. The Periegete states that Menestheus established the rule of the demos "by courting them" (διὰ θεραπείας), and we have now seen that he used the same expression to describe how Aristodemus conducted relations with his allies (4.10.6) and how Aepytus did well by cozying up to the Messenian aristocracy with θεραπεῖαι (4.3.8). The noun and its accompanying verb, when not referring to medicine or agriculture, usually denote, in broad terms, "service to the gods" or "service done to gain favor, courting." 24 This implies either that the object of such efforts, divine or human, is greater than the actor or that in the case of humans the efforts involve some deception or self-aggrandizement or extraordinary means. Pausanias, always sensitive to religious matters, is quite aware of service to the gods and uses the verb occasionally to denote it. 25 Similarly he uses the verb to describe Diomedes' special treatment of his grandfather Oeneus at Argos (2.25.2), an act of piety that the Periegete unsurprisingly highlights. Pausanias also employs the noun in its second meaning to describe the efforts of the love-struck Leucippus, who dresses up as a girl to win the friendship of Daphne (8.20 .3); Philip V's self-interested cultivation of local traitors (just like his model Philip II: 7.7.5); and Melas' obtaining leave from Aletes to settle at Corinth after wearing him down over time with entreaties (5.18.8).
Most interesting, however, are Pausanias' comments on the Ionians at 6.3.15-16, who trim their political sails with the changing winds of power. After describing a statue of Lysander set up by the Samians and Ionians at Olympia, Pausanias reflects sadly yet wryly on the capriciousness of favor and fortune:
Now when Alcibiades held sway over Ionia with the triremes of the Athenians, many of the Ionians courted him, and a bronze image of Alcibiades was dedicated at the temple of Hera on Samos, but when the Attic ships were captured at Aegospotami, the Samians dedicated a statue of Lysander at Olympia, and the Ephesians dedicated in their temple of Artemis statues of Lysander, Eteonicus, Pharax, and other Spartans hardly known to the Greek world. And once affairs changed 24 Cf. LSJ θεραπεία I.1-2 and θεραπεύω II.1-2. 25 For example, an old woman who tends the local god Sosipolis (6.20.2-3); worship of a divine image at the oracle of Trophonius (9.39.8); attendants of the god Aisymnetes (7.20.1); and those of Athena Cranaea (10.34.7). The verb is also used of the men tending horses who are depicted on the frieze of the temple at Olympia (5.10.6). again, and Conon was the victor in the naval battle off Cnidos and so-named Mt. Dorion, so the Ionians changed, and it is possible to see bronze statues of Conon and Timotheus at Samos in the temple of Hera and likewise at Ephesus in the temple of the Ephesian goddess. So matters have been for all time, and just like the Ionians, all men court the stronger.
26
The statues stand in mute testimony to the Ionians' shifting of allegiances among the rising and falling powers of the classical period. Reflecting on these other instances, one gets a better impression of just how negatively Pausanias is depicting Menestheus' demagoguery: he is treating the demos as a power greater than himself and so paying court to it to gain its favor against a fellow aristocrat. This is a subversion of the natural political order, as Plutarch envisions it in his Praecepta. According to him three problems can arise among aristocrats: colleagues in office can quarrel, or some will be envious of the more powerful, or inversely they will scorn the less powerful. To avoid this his advice is simple and succinct: "It is necessary both to court the more powerful and adorn the weaker and honor the similar, and to greet and love all." 27 For Pausanias there seems to be a similar bipartite scheme: a ruler must court or honor or otherwise win the favor of the nobility first and foremost, and then placate the demos with favorsbut not too much, as the story of Cresphontes instructs. As we can see at 1.17.5-6, Menestheus, envying Theseus and scorning his sons-all of whom were absent at the time-courted the demos and treated it as the sole source of his power apart from the transient assistance of the Dioscuri. That his rule later lapsed under unstated circumstances is thus not surprising, given his unconventional and, to Pausanias, shameful means of seizing power and ruling.
Interesting also is the word that Pausanias uses for the Scyrians' treatment of Theseus: περιέπω, "to treat, handle." The LSJ recognizes the uses of the verb in good and bad senses, but Pausanias always uses it positively to describe humane and respectful treatment of someone in grave distress, often with a note of extraordinary kindness.
28 I think the best and most instructive parallel for the current passage lies in an episode of the Second Messenian War, for here another people takes pity on unfortunate neighbors despite the treacherous opposition of their own leader:
As soon as the Arcadians learned of the capture of Heira, they immediately ordered Aristocrates to lead them out to either save the Messenians or perish with them, but because he had received bribes from the Spartans, he did not want to lead them and he said that there were no longer any Messenians for them to help. But when they learned more accurately that Messenians did survive and had been forced to abandon Heira, they prepared clothing and food and intended to receive them at Mt. Lycaeon, and they sent some of their leading men to comfort the Messenians and act as their leaders on the trip. And when they made it to Lycaeon safely, the Arcadians hosted them and otherwise treated them kindly, and they wanted to allot them to the various cities and reapportion the land on their account. adding the adverb λαμπρῶς to it-Pausanias is heightening the goodwill and treatment Theseus received from the Scyrians and the threat their king felt as a result. Their behavior as foreigners stands in stark contrast with Theseus' previous mistreatment at the hands of his own people.
In the end the Athenian demos did succumb to Menestheus' charms, and only much later did they punish the crime of Lycomedes and honor their greatest hero: "The tomb of Theseus was built by the Athenians after the Medes landed at Marathon when Cimon the son of Miltiades ravaged Scyros-their punishment for the death of Theseus-and brought his bones back to Athens."
30 Note how Pausanias emphasizes the delay between the crime against Theseus and its retribution and that he places the event after Marathon. Just a couple of chapters earlier at 1.15.3, Pausanias mentions that Theseus "like one rising from the ground" (ἀνιόντι ἐκ γῆς εἰκασμένος) appeared in the painting of the Battle of Marathon alongside Athena and Heracles. Even after his death and more importantly even after his expulsion by his own subjects, Theseus remained loyal to Athens and eventually, belatedly, received the honors due to him.
D. The Role of Stasis in Theseus' Downfall
Theseus' fate appears even more undeserved in Pausanias because the author omits from his narrative at 1.17.5-6 the reason why the Dioscuri invaded Attica: Theseus' abduction of Helen. Only much later in the section on Megara does Pausanias make reference to that deed (1.41.5) . In this way Pausanias makes it seem that the fortunes of Athens tumble because of Theseus' absence from his kingdom and his imprisonment in Thesprotia. Pausanias makes Theseus the victim of circumstance and essentially blameless for the violation of Attica's boundaries and the stasis in the city-unless one can blame him for too great a friendship with Pirithous, a friendship as famous as that of Orestes and Pylades.
In book 3 Pausanias returns to the Battle of Aphidna, again omitting the reason for the invasion of the Dioscuri. 31 After relating how the 30 1.17.6: ὁ μὲν δὴ Θησέως σηκὸς Ἀθηναίοις ἐγένετο ὕστερον ἢ Μῆδοι Μαραθῶνι ἔσχον, Κίμωνος τοῦ Μιλτιάδου Σκυρίους ποιήσαντος ἀναστάτους-δίκην δὴ τοῦ Θησέως θανάτου-καὶ τὰ ὀστᾶ κομίσαντος ἐς Ἀθήνας.
31 But at 3.18.15, while describing the throne of Aphrodite at Amyclaea, Pausanias notes a carving of Theseus and Pirithous seizing Helen, and at 3.24.11 he refutes the idea of Achilles as Helen's suitor by stating that Theseus had carried her off.
Spartan Cnageus was captured in that battle and sent as a slave to Crete but eventually returned home with a priestess of Artemis to found a temple, Pausanias revises his earlier treatment of the battle significantly:
This Cnageus seems to me to have arrived in Crete in some other way and not as the Spartans say, since I do not think that there was a battle at Aphidna because Theseus was being held by the Thesprotians and the Athenians were not of one mind but inclining more to Menestheus in their favors. Nor could anyone persuade me that if a battle had in fact occurred, prisoners would have been taken from the victors, especially since the victory was so overwhelming that Aphidna was captured. Pausanias had implied in book 1 that the main cause of the defeat of the Athenians at Aphidna was the absence of their king. Menestheus, an exile, returned to a rudderless Athens in the train of foreign conquerors, and through wheedling he won over the demos. Now in this passage Pausanias adds an absence of homonoia among the Athenians as a second, and I would say equally potent, cause for their defeat-a defeat that in his new analysis becomes more a surrender than a submission by arms.
Significant here too is Pausanias' use of the verb ὁμονοεῖν, the opposite of στασιάζειν, in describing the state of the Athenians during the invasion. The former verb is rare in Pausanias, occurring only once elsewhere; 33 the noun ὁμόνοια is used only once as a personification.
34
Furthermore, the notion of balance in this passage is reinforced by the verb ῥέπω, "to turn the scale, incline, sink." 35 Lacking homonoia, the 32 3.18.5: ἐμοὶ δὲ οὗτος ὁ Κναγεὺς ἄλλως ἀφικέσθαι πως ἐς Κρήτην φαίνεται καὶ οὐχ ὡς οἱ Λακεδαιμόνιοί φασιν, ἐπεὶ μηδὲ γενέσθαι δοκῶ πρὸς Ἀφίδνῃ μάχην Θησέως τε ἐν Θεσπρωτοῖς ἐχομένου καὶ Ἀθηναίων οὐχ ὁμονοούντων ἀλλὰ ἐς Μενεσθέα ῥεπόντων μᾶλλον ταῖς εὐνοίαις. οὐ μὴν οὐδὲ ἀγῶνος συμβάντος πείθοιτο ἄν τις αἰχμαλώτους ληφθῆναι παρὰ τῶν κρατησάντων, ἄλλως τε καὶ παρὰ πολὺ γενομένης τῆς νίκης, (ὥστε) ἁλῶναι καὶ αὐτὴν Ἄφιδναν.
33 At 3.1.9 Pausanias refers to the disharmony of Procles and Eurystheus, the founders of the two Spartan royal houses. In general, he seems to prefer using ὁμολογέω.
34 At 5.14.9 Pausanias notes an altar of Homonoia at Olympia. For the cult of this goddess in the Greek world, see G. Thériault, Le culte d'Homonia dans les cités grecques (Lyon-Québec 1996) . 35 Plutarch uses a related word in his Praecepta when he states (801b) that "trust in a person's character carries much weight in political life, and the opposite too" (οὕτως μεγάλην ἔχει ῥοπὴν ἐν πολιτείᾳ πίστις ἤθους καὶ τοὐναντίον). He is speaking here of the statesmen, so the "sinking of the scales" must occur in the minds of the listeners, i.e., the Athenians fatefully swung to the side of Menestheus.
36 Its opposite, stasis, appears intermittently in the Attica, and the rest of the Periegesis, as a threat to the state, whether it occurs at the highest levels of power or among the people. First, Pausanias describes the mythical Athenian king Cranaus as fleeing with his στασιῶται from Athens to Lamptrae during the usurpation of the throne by Amphictyon (1.31.3) . 37 Second, the statesman Thrasybulus reconciles the quarreling Athenians after the reign of the Thirty (1.29.3): "And he persuaded the Athenians who were at odds with one another to be reconciled and by their compact to follow the laws,"
38 Lastly, in his digression on Pyrrhus and the history of the Epirote royal house, Pausanias describes how two royal brothers quarreled over the throne but put aside their differences to preserve the (now shared) monarchy (1.11.3): "Through the reign of Alcetas, son of Tharpys, the affairs of the Epirotes were in the hands of one king; then the sons of Alcetas quarreled, but when they had agreed to rule on equal terms, they remained faithful to one another." 39 This harmony stands as a stark contrast to the events that follow in the next generation: the estrangement of the Epirotes from Aeacides because of his ties to Olympias, and then the massacre of his son Alcetas and the royal family by their outraged subjects (1.11.4-5) .
Stasis was always a frightening specter to all Greek poleis, but its opposite, the idea of homonoia, became extremely important in Greek demos. In his short study of the Praecepta and An seni, P. Desideri ("La vita politica cittadina nell' impero: Lettura dei 'Praecepta gerendae rei publicae' e dell' 'An seni res publica gerenda sit,'" Athenaeum n.s. 64 [1986] 378) discusses the ambiguous role of the demos as evidence of a grave insecurity regarding the significance of political life in the Greek polis, and he explains the volatility of the masses' behavior as a result of their being shut out of the larger imperial political arena increasingly shared by the Roman authorities and local Greek elites.
36 When Pausanias uses the same verb elsewhere in a human context, the results are direr still. At 4.13.1 Fate finally tips against the Messenians, as a series of horrifying omens shows; at 9.37.8, despite restoration to their home by Philip, the Orchomenians are headed into a permanent decline. The other two instances of the verb involve nonhumans: the color of a type of snake (2.28.1) and the color of a summer sun before an earthquake (7.24.7).
37 Pausanias treats the event for the first time in his digression on the eponymous heroes (1.2.6); here he describes it as a rebellion by Amphictyon against his father-in-law, one that is afterwards repaid by the rebellion of Erichthoniuspolitical ideology of the early and middle Principate, and appears frequently, for instance, in the public orations of Dio Chrysostom. 40 Deprived of the opportunities for external political and military action, Greek poleis had only the political and social life within their own borders as the arena for their aretē. 41 Authors of the age played up the need, the real necessity for homonoia, for aristocrats were quite aware that stasis in their polis risked intervention by Roman authorities, an outcome that they always insist will be bad for all concerned. 42 There was also a persistent danger that an aristocratic leader might make a bid for support among the lower classes. Aristocrats who became too prominent were susceptible to charges of tyranny; in fact, Herodes Atticus, one of the very few contemporaries of Pausanias who appear in his work, eventually faced a trial in front of Marcus Aurelius on charges of tyranny over Athens. 43 Thus, one can see here in this second characterization of the "battle" of Aphidna another retrojection of second-century ce political realities into a mythical context by Pausanias. A city is deprived of sound leadership-here the absence of their king; in Pausanias' time a disunited ruling class. So the city endures stasis-here factionalism between sympathizers of Theseus and boosters of Menestheus, strife that, as we saw earlier, led to the exile of Theseus' sons (1.17.5); in Pausanias' time dissension between different aristocratic cliques competing for popular support. And this leads to complete capitulation to outside forces-here the Dioscuri, the sons of Olympian Zeus; in Pausanias' time the possibility of intervention by the overwhelming might of the Roman Empire-something Plutarch and Dio use as a bugbear to curb disharmony. A new political regime is established with the ascension of Menestheus to the throne, but it was evidently unstable, for the sons of Theseus returned to power after a period in exile (1.3.1), presumably reestablishing homonoia and equality among their subjects. Theseus thus falls prey to aristocratic competition twice: once with Menestheus, who deprives him of his traditional rank and office, and once with Lycomedes, who deprives him of his life.
III. Themistocles
Themistocles occupied a controversial place in Athenian memory: he was the hero of Salamis and the savior of the Athenian state, but he was also an ostracized man, an exile, and a traitor who became a governor of the Persian king. Pausanias, however, consistently avoids the trouble spots in Themistocles' life and sets him up as second only to Theseus among the men responsible for Athens' greatness. I have listed in appendix 2 Pausanias' references to Themistocles.
Like Theseus, Pausanias makes Themistocles prominent at the start of book 1. Indeed, in the first two chapters he ties them together neatly through their greatest accomplishments. When he names Themistocles as the archon who made Piraeus a port (1.1.2), he adds that the other port Phaleron was the launching point of Theseus' trip to Crete. Soon afterwards Themistocles appears as the man who originally built the Long Walls (1.2.2); Pausanias places this notice after a digression on Theseus' expedition to Themiscyra with Heracles and his defense of Athens against the Amazons (1.2.1).
But Pausanias also touches on Themistocles' sad end in the same place, and his handling of the question of Themistocles' treason shows his hand. After emphasizing his agency in the upgrading of the Piraeus, Pausanias immediately points out the tomb of Themistocles at the harbor. He continues: "For they say that the Athenians regretted their treatment of Themistocles and that his relatives took up his bones from Magnesia and conveyed them there; and the children of Themistocles clearly returned and dedicated in the Parthenon a painting, on which Themistocles is depicted."
44 His ostracism, exile, and flight from Greece are left unmentioned. Pausanias refers to his adventures in the East only obliquely when he describes a statue set up by his sons: "Near the statue of Olympiodorus stands a bronze statue of Artemis Leucophryne; the sons of Themistocles dedicated it, for the Magnesians, whom Themistocles ruled as a gift from the king, honor Artemis Leucophryne." 45 Pausanias never explicitly describes the ostracism and exile of Themistocles in such terms; only later in book 10 is there a reference to his being a suppliant of the king. 46 In fact, he never mentions ostracism any point in the Periegesis, for Greek aristocrats of his age doubtlessly had no wish to recall a civic institution that allowed commoners to pluck one of their own out of the body politic, as Zeus did Ganymede. What is important to Pausanias is that the Athenians wronged the statesman and later repented of their action: in the end Themistocles' bones found a final resting place in his native land, just as Theseus' bones did through the agency of Cimon.
Note also that Pausanias mentions Themistocles as receiving honors abroad when he was persecuted at home, but he is not at pains to clarify just who that king was. In the synchronic atmosphere of the text, where the mythical past, historical past, and imperial present all coexist, the reader might be forgiven for momentarily mistaking the βασιλεύς for a Roman emperor inasmuch as emperors like Hadrian are always identified by this title (1.3.2, 1.18.6). Themistocles' royal benefactor is only explicitly identified as the Persian king near the end of the Periegesis (10.14.6).
Pausanias' focus, as in the case of Theseus, is on the reminders of Themistocles' achievements that dot the landscape. Pausanias celebrates the military prowess of Themistocles twice in the Attica: on the island of Salamis he notes appropriately the trophy for the naval battle there (1.36.1) , and in the next chapter he notes the tomb of a descendant of Themistocles (1.37.1), again bringing up the naval victory.
47 Pausanias also praises Themistocles' foresight twice. He was the one who recognized the real potential of Piraeus: "But when Themistocles was archon-for it seemed to him that the Piraeus was more suitable for ships and had three harbors compared to Phaleron's one-he made it their port."
48 On the Acropolis, Pausanias notes the sanctuary of Aglaurus and the unhappy fates of the sisters of Erichthonius and then states: "Here the Medes climbed up and slew the Athenians who thought they knew something more about the oracle than Themistocles and had fortified the Acropolis with logs and stakes." 49 Themistocles better divined what the "wooden wall" of the Delphic oracle really meant, just as he saw the potential of the Piraeus.
Pausanias even goes to the length of rescuing a statue honoring Themistocles from the oblivion of metonomasia: "For they changed the names on the images of Miltiades and Themistocles to those of a Roman and a Thracian."
50 This practice was a common but ill-regarded expedient taken by Greek poleis of the period to honor benefactors on the cheap.
51 (51) Some may take this as a snub to the current rulers of Greece or more evidence of Pausanias' drive to uncover the truth, but I would suggest that this is another opportunity for him to honor Themistocles and restore his memory.
Furthermore, one may argue that Themistocles' descendants are almost as prominent as the man himself in book 1. Walking along the Sacred Way to Eleusis, Pausanias notes a number of tombs, including that of Themistocles' grandson:
And buried here is Themistocles, son of Poliarchus and grandson of the Themistocles, who defeated Xerxes and the Medes in a sea battle. I will pass over the other descendants of the man except for Acestion: she was the daughter of Xenocles, granddaughter of Sophocles, and great-granddaughter of Leon, and all of them back to Leon were torchbearers, and in addition during the course of her life she saw become torchbearers first her brother Sophocles, then after him her husband Themistocles, and after his death her son Theophrastus; such good fortune they say that she enjoyed. 52 Paus. 1.37.1 This brings up another parallel between Theseus and Themistocles: although both suffered expulsion and death abroad, their descendants nonetheless enjoyed prominence and honor in Athens. Theseus' sons eventually returned and held the throne; Themistocles' sons returned his ashes and erected dedications, and his later descendants held honored positions. It is telling that Themistocles, the hero of Salamis, is one of three men, all related, bearing the same name in the book, thereby giving further evidence of Pausanias' rehabilitation of the savior of Athens.
IV. Conclusion
Theseus and Themistocles loom large in Athenian history and so are prominent also in Pausanias' account of Athens and Attica. But the episodes from their lives that the Periegete chooses to include and the way he presents them show his antidemocratic bias and the anxieties of the contemporary ruling class towards the common people and towards each other. Both men are credited with great achievements that founded and preserved the city, and both men suffered the caprice of the demosdishonor, exile, and death abroad-with due honors accorded only long after their deaths. Pausanias denies any link between Classical Athenian democracy and Theseus and consistently emphasizes the antiquity and superiority of monarchy compared with democracy. Like Plutarch, he regards the demos as properly subject to aristocrats, prone to error, and needing a strong hand from a united ruling class.
In an age when a man could be hailed as a new Themistocles for returning Salamis to Athens, 53 it seems to me plausible that an aristocrat
